
ALL ELSE IS COMMENTARY: DEVORAH & YAEL 

 

Who was Devorah? 

 

Metzudat David on Judges 4:4 

Wife of Lapidot - That is to say, a 

woman of valour, zealous in her 

deeds as a torch of fire.  

 חיל, אשת לומר, רצה לפידות. אשת

 אש. כלפיד במעשיה זריזה

 

Rashi on Judges 4:4 

Wife of Lapidot - She made wicks 

[p’tilot] for the sanctuary. 

 פתילות עושה שהיתה לפידות. אשת

 למקדש:

 

 

 

Devorah: A Mother in Israel 

 

Metzudat David 

A mother: Like a mother who 

chastises her son to straighten out 

his way, so too am I to Israel. 

דרכו, ליישר בנה את המיסרת כאם אם.  

לישראל אנכי כן  

 

 

Aderet Eliyahu 

I arose as a mother in Israel, to judge 

them and reprove them as a mother 

who judges and corrects her 

children, guiding them in the ways of 

righteousness, as the verse says, 'Do 

not forsake the torah of your 

mother.' (Proverbs 1:8) 

ומוכיחת' אותם לשפוט בישראל אם אז  

בניה את ומייסרת השופטת האם כדרך  

הכתוב וכמאמר היושר בדרכי להדריכם  

אמך תורת תטוש אל  

 

 

Malbim 

"Until I arose as a mother in Israel:" 

It can be interpreted as if Israel had 

ceased being a people, and now they 

were born anew. She, as the mother, 

gave birth to the entire nation. 

כבר כאילו ימליץ בישראל: אם שקמתי  

נולדו ועתה עם מהיות ישראל נשבת  

כולו הגוי את היולדת האם והיא מחדש  
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Yael the Heroine 

 

BT Megillah 15b 

The Sages taught [in a baraita]: 

Rahab aroused impure thoughts by 

her name, [i.e., the mere mention of 

her name would inspire lust for her]; 

Yael, by her voice; Abigail, by 

remembering her; Michal, the 

daughter of Saul, by her appearance.  

— יעֵָל זיִנּתְָה, בִּשְׁמָהּ רָחָב רַבָּנןַ: תָּנוּ  

בַּת מִיכַל בִּזכְִירָתָהּ, — אֲבִיגיַלִ בְּקוֹלָהּ,  

בִּרְאִיּיָתָהּ — שָׁאוּל  

 

 

Leviticus Rabbah 23:10 

There were three who fled from 

transgression and the Holy One 

Blessed associated Their name with 

them, and they are: Joseph, Yael, 

and Palti. Joseph, from where is it 

derived? As it is stated: “He 

established it as testimony for 

Joseph [Yehosef]” (Psalms 81:6). 

What is Yehosef? The Lord [Yah] 

attests in [Joseph’s] regard that he 

did not touch Potiphar’s wife. Yael, 

from where is it derived? “Yael 

emerged to meet Sisera…and she 

covered him with the semikha” 

(Judges 4:18). What is “with the 

semikha”? The Rabbis here say: With 

a cloak. The Rabbis there say: With a 

tub. Reish Lakish said: We reviewed 

the entire Bible and did not 

encounter a utensil whose name is 

semikha. What is semikha? It is: My 

name [shemi] is here [ko]; My name 

attests in her regard that that wicked 

one did not touch her. Palti, from 

where is it derived? One verse says: 

“But Saul had given Mikhal his 

daughter, David’s wife, to Palti” (I 

Samuel 25:44), and one verse says: 

“Paltiel” (II Samuel 3:15). It calls him 

Palti and it calls him Paltiel. Who 

married her? Palti. Who gave her 

וְשִׁתֵּף הָעֲבֵרָה מִן שֶׁבָּרְחוּ הֵם שְׁלשָׁה  

הֵן: וְאֵלּוּ עִמָּהֶם, שְׁמוֹ הוּא בָּרוּךְ הַקָּדוֹשׁ  

שֶׁנּאֱֶמַר מִנּיַןִ, יוֹסֵף וּפַלְטִי. וְיעֵָל יוֹסֵף  

מַהוּ שָׂמוֹ, בִּיהוֹסֵף עֵדוּת ו): פא, (תהלים  

בְּאֵשֶׁת נגָעַ שֶׁלֹּא עָלָיו מֵעִיד יהָּ בִּיהוֹסֵף  

ד, (שופטים שֶׁנּאֱֶמַר מִניַןִ, יעֵָל פּוֹטִיפַר.  

וַתְּכַסֵּהוּ סִיסְרָא לִקְרַאת יעֵָל וַתֵּצֵא יח):  

דְּהָכָא רַבָּנןָ בַּשְּׂמִיכָה, מַהוּ בַּשְּׂמִיכָה,  

אָמְרֵי דְּתַמָּן וְרַבָּנןָ בְּסוּדָרָא, אָמְרֵי  

כָּל עַל חָזרְַנוּ לָקִישׁ רֵישׁ אָמַר בִּמְשִׁיכְלָא,  

שְׂמִיכָה, שֶׁשְּׁמוֹ כְּלִי מָצִינוּ וְלֹא הַמִּקְרָא  

עָלֶיהָ מֵעִיד שְׁמִי כּהֹ, שְׁמִי שְׂמִיכָה, וּמַה  

כָּתוּב מִנּיַןִ פַּלְטִי רָשָׁע. אוֹתוֹ בָּהּ נגָעַ שֶׁלֹּא  

וְשָׁאוּל מד): כה, א (שמואל אוֹמֵר אֶחָד  

לְפַלְטִי, דוד] [אשת בִּתּוֹ מִיכַל אֶת נתַָן  

טו): ג, ב (שמואל אוֹמֵר אֶחָד וְכָתוּב  

לֵיהּ וְקָרֵי פַּלְטִי לֵיהּ קָרֵי פַּלְטִיאֵל,  

פַּלְטִיאֵל, יהֵָיב וּמִי פַּלְטִי נסֵָיב מִי פַּלְטִיאֵל,  

דָּוִד בְּאֵשֶׁת נגָעַ שֶׁלֹּא עָלָיו אֲניִ מֵעִיד אֶלָּא  
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back? Paltiel. Rather, I attest in his 

regard that he did not touch David’s 

wife. 

 

BT Nazir 23b 

Rav Naḥman bar Yitzḥak said: 

Greater is a transgression committed 

for its own sake, i.e., for the sake of 

Heaven, than a mitzva performed not 

for its own sake. The Gemara 

questions this comparison: But 

didn’t Rav Yehuda say that Rav said: 

A person should always occupy 

himself with Torah and mitzvot even 

not for their own sake, as it is 

through acts performed not for their 

own sake that good deeds for their 

own sake come about? How, then, 

can any transgression be considered 

greater than a mitzva not for the sake 

of Heaven? Rather, one must emend 

the above statement and say as 

follows: A transgression for the sake 

of Heaven is equivalent to a mitzva 

not for its own sake. The proof is as it 

is written: “Blessed above women 

shall Yael be, the wife of Hever the 

Kenite, above women in the tent she 

shall be blessed” (Judges 5:24), and 

it is taught: Who are these “women 

in the tent?” They are Sarah, 

Rebecca, Rachel, and Leah. Yael’s 

forbidden intercourse with Sisera for 

the sake of Heaven is compared to 

the sexual intercourse in which the 

Matriarchs engaged. The Gemara 

asks: How is it derived that Yael 

engaged in sexual intercourse with 

Sisera? As Rabbi Yoḥanan said: That 

wicked one, Sisera, engaged in seven 

acts of sexual intercourse with Yael 

at that time, as it is stated: “Between 

her feet he sunk, he fell, he lay; 

between her feet he sunk, he fell; 

where he sunk, there he fell down 

עֲבֵירָה גְּדוֹלָה יצְִחָק: בַּר נחְַמָן רַב אָמַר  

רַב וְהָאָמַר לִשְׁמָהּ. שֶׁלֹּא מִמִּצְוָה לִשְׁמָהּ  

אָדָם יעֲַסוֹק לְעוֹלָם רַב: אָמַר יהְוּדָה  

לִשְׁמָן, שֶׁלֹּא אֲפִילּוּ וּבְמִצְוֹת בְּתוֹרָה  

אֶלָּא לִשְׁמָן? בָּא לִשְׁמָן שֶׁלֹּא שֶׁמִּתּוֹךְ  

דִּכְתִיב: לִשְׁמָהּ. שֶׁלֹּא כְּמִצְוָה אֵימָא:  

הַקֵּיניִ חֶבֶר אֵשֶׁת יעֵָל מִנּשִָׁים ״תְּברַֹךְ  

שֶׁבָּאהֶֹל נשִָׁים מַאן תְּברָֹךְ״. בָּאהֶֹל מִנּשִָׁים  

רַבִּי אָמַר וְלֵאָה. רָחֵל רִבְקָה שָׂרָה —  

רָשָׁע אוֹתוֹ בָּעַל בְּעִילוֹת שֶׁבַע יוֹחָנןָ:  

כָּרַע רַגלְֶיהָ ״בֵּין שֶׁנּאֱֶמַר: שָׁעָה, בְּאוֹתָהּ  

מִבְּעִילָה מִתְהַניְאָ קָא וְהָא וְגוֹ׳״. שָׁכָב נפַָל  

שֶׁל טוֹבָתָן כׇּל יוֹחָנןָ: רַבִּי אָמַר דִילֵיהּ?  

צַדִּיקִים אֵצֶל רָעָה אֶלָּא אֵינהָּ — רְשָׁעִים  
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dead” (Judges 5:27). Each mention 

of falling is referring to another act of 

intercourse. The Gemara asks: But 

Yael at least enjoyed the sexual 

intercourse with him; why is the 

verse so effusive in her praise? Rabbi 

Yoḥanan said: All the good of the 

wicked, i.e., anything good received 

from wicked people, is nothing other 

than evil for the righteous, and 

therefore she certainly derived no 

pleasure from the act.  

 

Bereishit Rabbah 48:15 

“He said: Behold, in the tent” – that 

is what is written: “Blessed beyond 

women is Yael, wife of Ḥever the 

Kenite; beyond the women in the 

tent, she shall be blessed” (Judges 

5:24). Rabbi Elazar and Rabbi 

Shmuel bar Naḥman, Rabbi Elazar 

said: Beyond the women of the 

generation of the wilderness, who 

dwelled in tents, as it is stated: “Each 

man at the entrance of his tent” 

(Numbers 11:10). Why should she be 

more blessed than they were? They 

bore children and kept the world 

going, but what use would it have 

been? Were it not for her, they would 

have been eradicated. Rabbi Shmuel 

bar Naḥman said: Beyond the 

matriarchs. They bore children, etc., 

but were it not for her, they would 

have been eradicated. 

דִכְתִיב הוּא הֲדָא בָאהֶֹל, הִנּהֵ וַיּאֹמֶר  

יעֵָל מִנּשִָׁים תְּברַֹךְ כד): ה, (שופטים  

תְּברָֹךְ, בָּאהֶֹל מִנּשִָׁים הַקֵּיניִ חֶבֶר אֵשֶׁת  

רַבִּי נחְַמָן, בַּר שְׁמוּאֵל וְרַבִּי אֶלְעָזרָ רַבִּי  

שֶׁהֵן הַמִּדְבָּר דּוֹר מִנּשְֵׁי אָמַר אֶלְעָזרָ  

יא, (במדבר שֶׁנּאֱֶמַר בְּאהָֹלִים, יוֹשְׁבוֹת  

מֵהֶם, תְּברָֹךְ וְלָמָּה אָהֳלוֹ, לְפֶתַח אִישׁ י):  

מוֹעִיל הָיהָ וּמֶה הָעוֹלָם, אֶת וְקִיּמְוּ ילְָדוּ הֵן  

רַבִּי אֲבוּדִין. הָיוּ כְּבָר הִיא שֶׁאִלְמָלֵא לָהֶם  

הֵן הָאִמָּהוֹת, מִן אָמַר נחְַמָן בַּר שְׁמוּאֵל  

אֲבוּדִין הָיוּ כְבָר הִיא שֶׁאִלּוּלֵי וכו' ילְָדוּ  

 

 

Shemot Rabbah 4:2 

Another interpretation: “Moses 

went” – that is what is written: “A 

friend loves at all times, and a 

brother is born for adversity” 

(Proverbs 17:17). Who is “a friend 

loves”? This is Yitro, who accepted 

Moses when he was fleeing from 

דִּכְתִיב הוּא הֲדָא משֶׁה, וַיּלֵֶךְ אַחֵר, דָּבָר  

וְאָח הָרֵעַ אהֵֹב עֵת בְּכָל יז): יז, (משלי  

יתְִרוֹ, זהֶ הָרֵעַ, אהֵֹב הָיהָ מִי יוִָּלֵד, לְצָרָה  

פַּרְעהֹ, מִפְּניֵ בּוֹרֵחַ שֶׁהָיהָ לְמשֶׁה שֶׁקִּבֵּל  

עַצְמוֹ עַל שֶׁקִּבֵּל מִי לָמֵד אַתָּה מִכָּאן  
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Pharaoh. From here you learn that 

one who accepts upon himself to 

perform a mitzva, that mitzva does 

not cease from his household. Yitro’s 

mitzva was that he accepted into his 

house a deliverer who fled from an 

enemy. From his house, one emerged 

who accepted an enemy who fled 

from a deliverer, and killed him. 

Who is that? Sisera, as it is stated: 

“Sisera fled on foot to the tent of 

Yael, wife of Ḥever the Kenite” 

(Judges 4:17), and it is written: “The 

children of the Kenite, father-in-law 

of Moses” (Judges 1:16). Therefore, it 

says: “A brother is born for 

adversity” – because Yitro loved 

Moses and was his friend, therefore 

his descendants became brethren to 

Israel in their time of trouble, and 

Yael killed Sisera. 

פּוֹסֶקֶת מִצְוָה אוֹתָהּ אֵין מִצְוָה, לַעֲשׂוֹת  

בְּתוֹךְ שֶׁקִּבֵּל יתְִרוֹ שֶׁל מִצְוָתוֹ מִבֵּיתוֹ.  

עָמַד הַשּׂוֹֹנאֵ, מִפְּניֵ שֶׁבָּרַח גּוֹאֵל בֵּיתוֹ  

הַגּוֹאֵל מִפְּניֵ שֶׁבָּרַח לַשּׂוֹֹנאֵ שֶׁקִּבֵּל מִבֵּיתוֹ  

(שופטים שֶׁנּאֱֶמַר סִיסְרָא, זהֶ אֵיזהֶ וַהֲרָגוֹ,  

יעֵָל אהֶֹל אֶל בְּרַגלְָיו נסָ וְסִיסְרָא יז): ד,  

א, (שופטים וּכְתִיב הַקֵּיניִ, חֶבֶר אֵשֶׁת  

נאֱֶמַר: לְכָךְ משֶׁה, חתֵֹן קֵיניִ וּבְניֵ טז):  

לְמשֶׁה יתְִרוֹ שֶׁאָהַב לְפִי יוִָּלֵד, לְצָרָה וְאָח  

אַחִים בָּניָו נעֲַשׂוּ לְכָךְ רֵעַ, לוֹ וְהָיהָ  

לְסִיסְרָא יעֵָל וְהָרְגהָ צָרָתָם בְּעֵת לְישְִׂרָאֵל  

 

 

Ralbag on Judges 4:11 

‘And behold …’ - It is mentioned 

that Chever the Kenite had separated 

himself from Cain, of the 

descendants of Chovav, the 

father-in-law of Moses. Earlier, it 

was described that they dwelled with 

Judah in the wilderness of Judah, 

and Chever pitched his tent as far as 

Elon-bezaanannim, which is near 

Kadesh. This indicates the actions of 

Yael, as it shows that the conduct of 

Chever the Kenite was similar to that 

of the other descendants of , 

following the faith of Israel. For this 

reason, Yael endeavored to kill 

Sisera. 

 מקין נפרד היה הקיני שחבר זכר והנה

 למעלה שספר משה חתן חובב מבני

 ונטה יהודה במדבר יהודה את שישבו

 קדש את אשר בצעננים אילון עד אהלו

 היה הקיני חבר שמנהג יעל פועל ויורה

 בדת להתנהג חובב בני שאר כמנהג

 להרוג יעל השתדלה ולזה ישראל

 סיסרא:
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